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What is a line?

On paradoxes about allegories of identity and altety

by Valentin Y. Mudimbe

Abstract What is a line? On paradoxes about allegories of ehtity and al-
terity. What is a line? The question is naive. That isvthg it would seem to
anyone: simple and credulous, it would not neddetahecked in a dictionary.
Does not the notion of line bring to mind images agpresentations that are
transparent to the point of not needing explan&tidny speaker knows that a
line, real or imaginary, signifies a path, a contins point, a moving mark. It
is from such a perception, that one might invest iexpressions in which it
functions as both designation of a reality andigare; thus, for instance: the
line of a mountain, for contour; the line of a bptty its shape; the line of wa-
ter, for a demarcation. A metaphor, it operatesuneveryday life with such
efficiency that we come to forget that this simpierd not only organizes our
spatial perception, but determines our conceptatbia of basiaapportsbe-
tween front and back, deep and shallow, in and reedr and far, on and off,
up and down, past and present, today and tomoetmw ] ooked at, from this
awareness, one may then move toward what the idinadity of the line im-
plies, both the idea of separation and distinctbparts it creates. Our physi-
cal geography, the whole domain of our -culture, ludng mental
configurations and our relations to nature, aregoaphies structured by lines.
It is not my intention to orient this reflectiontandebates brought, few decades
ago, to the core of structuralism about whetheatyiroppositions—they are
not detachable from the notion of line that defitlesir distance—are, or are
not social constructs. My purpose is, from the madness of lines as figures
determining spaces in the practice of everyday tieinterrogate what they
suppose and impose in allegories that bring usiatogue or separate us in
confrontation.

Key words line, representations, path, reality, metaphaectionality, cul-
ture, practice of everyday life, allegories, dialegconfrontation.

! This text was read on February 2, 2006 at the diake Universiteit Leuven,
Belgium. | am grateful to Filip De Boeck who orgaedl and presided the session, to
E. Corinne Blalock, my assistant, for her contintetb, and to Diane Ciekawy for
her assistance in correcting an earlier draft.

© 2008the author(¥ QUEST: An African Journal of Philosophy / Revue Africaitie Philosophie {SSN 1011-226

for reprinting, anthologising, reproduction, sulpg@ns, back issues, submission of articles, amdtibns for authors: http:/iww.quest-journal.net



Valentin Mudimbe

Nonlinearity: The term ‘linear,” in connection with equationsgohies,
and physical interactions, it meant to describe straight lines. Rather
it means in some broad sense that things can bedad@lossary to:
S.W. Hawking, K.S. Thorne, I. Novikov, T. Ferris, Aightman, R.
Price,The Future of SpacetimBorton, 2002.)

Life cheats reason and reason cheats life. Scimlagstotelian phi-
losophy fabricated in the interest of life, a tébgic-evolutionist sys-
tem, rational in appearance, which might serve asigport for our
vital longing. This philosophy (...) was, in its esse, merely a trick
on the part of life to force reason to lend itstgpport. But reason sup-
ported it with such pressure that it ended by pigvwey it. (Miguel de
Unamuno,Tragic Sense of Lifddover Publications, 1954: 116)

Que estoy sofiando y que quiero | am dreaming and | wish to act
obrar hacer bien, pues no se pierderightly for good deeds are not lost,
el hacer bien aun en suefios. though they be wrought in dreams

(Pedro Calderon,a Vida es Suefidl, 4.)

To my Latin American students,
inscribed bodies,

who have been teaching me how to read absurd iimesmpact economies
of signs.

1.

What is a line? The question is naive. That iswiag it would seem to
anyone: simple and credulous, it would not neede@hecked in a dic-
tionary. Does not the notion of line brings to minthges and representa-
tions that are transparent to the point of not mgpéxplanation? Any
speaker knows that a line, real or imaginary, $iggia path, a continuous
point, a moving mark. It is from such a perceptittrat one might invest
it in expressions in which it functions as bothigeation of a reality and
its figure; thus, for instance: the line of a maint for contour; the line
of a body, for its shape; the line of water, fateanarcation. A metaphor,
it operates in our everyday life with such effiagrthat we come to for-
get that this simple word not only organizes ouatisth perception, but
determines our conceptualization of basapports between front and
back, deep and shallow, in and out, near and faanal off, up and down,
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past and present, today and tomorrow, etc. Lookettan this aware-
ness, one may then move toward what the direcitgnafl the line im-
plies, both the idea of separation and distincobmarts it creates. Our
physical geography, the whole domain of our cultumeluding mental
configurations and our relations to nature, ar@goaphies structured by
lines.

It is not my intention to orient this reflectionto debates brought,
few decades ago, to the core of structuralism abether binary oppo-
sitions—they are not detachable from the notiohn& that defines their
distance—are, or are not social constructs. My geggs, from the ordi-
nariness of lines as figures determining spacdsdarpractice of everyday
life, to interrogate what they suppose and impaoseallegories that bring
us in dialogue or separate us in confrontation.

Using my own cultural wanderings, and understanditegory, af-
ter Walter Benjamin, in the sense of a culturatute Anschauuny and
as a manner of visualizing somethidnéchauungsweiyen other words
a habitus | would like to consider some of the paradoxesanefacinga
proposidentity and alterity in our contemporary globaltate. Thus, not
from grand theories on the order of things, buteiad from the subjective
experience of an African-born American teachemamny senses a struc-
tural minority committed to tasks transcending tiamel geographies, this
meditation on an intransitive Greek veflowudlm (thaumatsd, ‘1 mar-
vel, | wonder’, in the positive and in the negatiféus the concept, un-
expectedly, may sometimes transmute itself intd dfapnua (tréma),
the substantive for perforation. Its English eglews trauma, stands for
a shock initiating a lasting psychological damdgs possibly can lead to
a neurosis. One would say, therefore, from the lsomypof the semantics
of a line, there is not much to worry about a remgdeof such a proces-
sion. In effect, does not its signification belotwythe banality of our
daily existence, precisely the management of otivigcand the stress it
produces when correlated to healthy alignments?eraee, in principle,
available to anyone, skills and techniques for erasgy the demands of
today’s life. That is correct: fine arts relaxatitmerapies and mindset
stress monitoring have become popular disciplimesapproaching and
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creating harmony and wholeness in a chaotic woAd.a matter of fact,
the last phrase has simply transplanted the skebetit_iving in Balance

(Conari Press, 1998), a commanding self-help tekboy Joel Levey
and Michelle Levey, two well-known specialists iif¢ work balance’

and founders of the Seattle-based Inner Work Tdolres Inc. Digni-

fied by the moral authority of the Dalai Lama whndroduces it with a
foreword, the book prescribes an agenda outlinednbge main axes:
one, an inside-out approach to balance and whdemes, mind-body-

spirit harmonics between energy and spirit; thvesys of expanding the
circle of balance, or embracing the whole, from boto the world,

through play and work. Yes, indeed, the perspedivhis ‘cutting edge

research in peak human performandenne a penserat any rate, it

stimulates the linear orientation | have accentedas, slightly twisting

the measure of a line as a continuous one-straight¢tion point, by em-
phasizing its sometimes circular and curve aspEdady alluded to a
propos its contiguity with the idea of shape. Wference to this value,
one might represent a line as a deviation fromgitaess, as signifying a
smooth bend, an angle deflecting a plane and rawigg in this fashion

the morphology of a figure.

Prescriptions in all domains, particularly abouttweral lines, are
always intimidating. On the other hand, in agreenm@andisagreement
with the type of programs inventing and promotimgs$ for healthy iden-
tities in our time, would it make sense, reapprgdiis 1935 Vienna lec-
ture, to reformulate Husserl’s hesitations abou¢ tines of ‘our
surrounding world which is a spiritual structureusm and in our historical
life’? In sum, how to apprehend them with a profduespect for the sub-
jective validity of the particular, in their conjation with the uncondi-
tionally universal? And from such a frame of refexe, how to evaluate
lines of narratives that set off and connect figuska praxis in its double
dimension, a negation of a negation, and an opeapmdgo the unex-
pected? For me, these figures display, in their @ays, commitments
lived everyday in translation, through three lirggigi codes, those of Eng-
lish, French, and Spanish. In a sense, these @mbesnplish the imagi-
nary world | inhabit, and that is circumscribed thyee questions, all of
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them dynamic, yet basically unstable in their relfato the very confus-
ing idea of line with which they identify: in commigation, what does it
mean to qualify a row of declarations, or a seviisnages, as my line of
expression, of my visualization? in work, what didesean to qualify my
interventions from the line of my activity? in jutgnt, what does it
mean to qualify an orientation from the line of bslief?

All foundational arguments, positive moral paraxsgand their al-
ternatives, cultural choices and their strategresur constructed worlds
of natural and social constraints, stand in retatm a fundamental line,
the one articulated by an original sin. Jean-Pauir& expressed it well in
Being and Nothingnes@Vashington Square Press, 1956). Existing in a
world in which, individually or collectively, we arsuperfluous; and, in
which, by positing ourselves as subjects, we aleeéhers; and, in re-
turn, these others cannot but alienate us, sineg dhe subjects in their
own right. And the French philosopher adds:

‘this [is] the meaning of the famous line from $ture: ‘They knew that they

were naked’ (...). Thus, original sin is my upsurgeiworld where there are

others; and whatever may be my further relatiorth wthers, these relations
will be only variations on the original theme of muyilt’ (op. cit: 531).

Such is the locus from which a social identity centhematized. It is a
self-concept, borne with a progressively increasiagse of belonging to
already constructed in-groups (a race, a gend&lijgaon), and gradually

accessing to its being, as a freedom. In its a#trom in ‘we-nesses,’ and
facing out-groups, a social identity outgrows ienegsis, asserts itself in a
project, as that which, in concrete relations withers and in reference to
itself, can identify with its own capacity, alorgpse of others, in the tra-
vail of becoming a transcendence. This utopiarouigioes compensate
for the original sin, but it does not erase it, atneven negate it. Guilty,

right, | am; and, at the same time, | know for stina this form of guilt

cannot be limited to anyone individually. With JéngHabermas and
Jacques Derrida, from their dialogue on terror Giovanna Borradori

ed.,Philosophy in a Time of TerrdiJniversity of Chicago Press, 2003)),
| believe also that the main reason resides inaasprarent evidence,
namely that our identities are so interwoven, o@endent, that in the
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incalculable multiplicity of their narratives, th@yerrun all our bounda-
ries (gender, race, systems of beliefs, etc.) Thege us to live simulta-
neously, at once and again, in multiple territaridereover, nowadays,
each one of us is, by this very fact, split intanauous strands of experi-
ences to the point that we should admit that ewsybs, really, a com-
munity with, structurally, more or less autonomeuosponents.

These remarks are aimed at a perspective: tosaoe alienating
effects in our global world through procedures dateing social identi-
ties; and for the sake of human dignity, to empteatiie uniqueness of its
identity as what it should be, an autonomous ptafecultural topologies
clearly defined from a theoretical landscape wishinterconnected lines.
These should contribute to the grounding of a sawmilesentation and
its features. To define a topology, an Englishidrary often adds two
metaphoric extensions to its first meaning, theotppphic study of a
given place: from a medical lexicon, the anatomstalcture of a specific
area, or part of the body; and from mathematias stindy of the proper-
ties of geometric figures. These two metaphorsaatite a delineation of
interpretive charts with which | have been livingetlast few years,
though their lines are, for sure, inscribed in passion of a life and its
singularity. In this retrodiction, rightly or wrohg there are more lines
converging toward the same challenge, the inverdfadentities, and ac-
comodating its anti-essentialist perspective. Tagidstructure of the ar-
gument unveils an anxiety concerning the interaafon of three
competing reasons—the economic, the political asdwith the cultural,
and the ethical—; how they function in complex sys$, and how these
systems explicitly manipulate the technical andural notion of diver-
sity; and, indeed, what the concepts of identity alterity become within
configurations mapped by morally unstable linesc@ging and analyz-
ing an issue such as this, even when using creddleces as references,
IS one thing; another, to ascertain that one,a#tlpartially, has not been
conceptually blinded; and, about such a hesitasarges a new problem,
and it addresses the identity of the seer in isriarences with semantic
lines of a verbyerstehenan activity correlating perceptiorkifisicht
Wahrnehmungand understandinde{nsicht, Verstandn)s
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2.

Thanks toAn Anthropologist on Mars. Seven Paradoxical Tgksopf,
1995) by Oliver Sacks, a professor of neurologyhat Albert Einstein
College of Medicine, in New York, |I knew of corres between
physiological blindness and psychic blindness,eichhical parlance the
‘Anton’s syndrome,’ that is acting blind. To usecksl rendering, it con-
sists in moderating the instability of one’s owsual system and visual
identity to the point that, even for the therapisbhecomes ‘very difficult,
at times, to know what [is] going on, to distinduisetween the ‘physio-
logical’ and ‘psychological”(op. cit: 138) Sackieferences in hand, it
was possible to specify the paradox by explorimgdimain axes: a first
one, suggested in critical analyses of the Oxfoodnpanion to the Mind
(2005) edited by Richard L. Gregory, and the Blagk«wZompanion to
the Philosophy of Sciend@001) edited by the Balliol College, Oxford,
philosophy professor William H. Newton-Smith; a @ed axis, was rep-
resented by two markersxd montem Denis Diderot'sLettre sur les
aveugleg1749); andad uallemMaurice Merleau-Ponty’®hénoménolo-
gie de la perceptiorf1l945); finally, the last axis, an analogical limep-
resented by Ivan P. Pavlov’s classical treatisghe translation of W.
Horsley GanttlLectures on Conditioned Reflexes. Twenty-Five Yefrs
Objective Study of the Higher Nervous Activity Betraof Animals(In-
ternational Publishers, 1980). In brief, the parachkl neuro-
psychological disorder comes down to an attitudat tan be qualified
through two conceptual entries. The first is theénikon of Oliver Sacks:
perceptual-cognitive processes, while physiologiea¢ also personal—it is
not a world that one perceives or constructsdng’s own world—and they
lead to, are linked to, a perceptual self, withith &n orientation, and a style
of its own. This perceptual self may itself collapsgith the collapse of percep-
tual systems, altering the orientation and the vdentity of the individual.
(op. cit: 136)
The second entry involves the interaction betwéenphysiological and
the psychological, that is the Anton’s syndrometha possible process
of moving from one site of blindness to anothetywa way switch be-
tween the physiological and the psychological. Mnald account, con-
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cretely, for such a phenomenon as the caskeAfeugle qui refuse de
voir (1771). And, as proposed by Sacks’, it can alsedrepared to ani-
mals’ self-defense mechanism of a sudden shut dawRavlov’s lan-

guage, a ‘transmarginal inhibition consequent upgupramaximal

stimulation’ which, in an analogical transfer, leith to posit human psy-
chosis as a conditioned statement against unplestsauuili.

Considered as a metaphor, the Anton’s syndromeenfeggiration
of, or withdrawal from a visual space—could be cmriad to allusions
from an ancient maxim: ‘they have eyes, and theyalosee’. As a mat-
ter of fact, the proverb has an extension, ‘theyehears and do not lis-
ten’, thus extending the meaning of a possibleolesmodalities of two
sensory functions, seeing and hearing, confer thegeneral capability
for perceiving and understanding. This, then, migkyplain attitudes, in
any case practices for ways of inscribing onesethe world. The proc-
ess dissociates a paradigm from its particularcesfe

The process also affirms the subject as the @igm S/He might
choose whether to see, whether to hear, and hoRhémomenology of
Perception Maurice Merleau-Ponty emphasizes this, noting thathe
relation between the perceiver and the perceivteasl the perceiving sub-
ject who, apprehending aspects of things, represbatn as properties of
totalities which are the things. This is to sayt e capacity to see and
recognize things relates the seen and the subjaeatseness of seeing;
and, in this measure, the identity of the subjegresses itself as ax-
périence corporellea bodily experience. In this sense, a subjecatbj
relation organizes the world founding a culturgresentation. It is from
such a primacy, the ‘primacy of perception’ to rete another title by
Maurice Merleau-Ponty, that one may understandrakiger unexpected
statement of Jean-Paul Sartre when he writéBhm War Diaries(Pan-
theon 1984: 15): ‘I think with my eyes.” The metaplbrings to the fore
the very foundation of the Cartesian science eilp@ cogitoexpresses it-
self in theego percipio In this ‘I see’ the world, surges an ‘I am theson
seen’, identical with the direct object produced nmy own self-
affirmation.

Let me accent, about the Anton’s syndrome, ondy riietaphoric
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line and, as a reference, formulate in paradoxesesof the figures that
might overflow, from stating that Denis Diderot'sttre sur les sourds et
muets(1751) ‘listens’ and ‘speaks’ to histtre sur les aveuglgd749),
and the latter was essentially about ‘seeing’ ftbmexperience of blind-
ness. In this exercise, from Diderot’'s main thesisthe miracle that a
competent education can achieve, | am indeed imglthat a deaf-mute
can hear and speak, and that a sightless persoseeamn the condition
that, as Wittgenstein put it irhilosophical Instigation$209), ‘we accept
the everyday language-game’, and acknowledge tifiatconcept of ‘see-
ing’ (or ‘hearing’ and ‘speaking’) makes a tangletpression(...) There
IS not one genuine proper case of (what is seeaf vghheard, what is
spoken), the rest being just vague, something wawehits clarification.’
It is precisely such a paradoxical challenge thartM Jay addresses in
‘the ethics of blindness and the postmodern,’ gptdradevoted to Levi-
nas and Lyotard in hi®owncast Eyes. The Denigration of Vision in
Twentieth-Century French Though{University of California Press,
1993). As he puts it, ‘postmodernism may be undestas the culminat-
Ing chapter in a story of the (enucleated) eyeraiher, it may paradoxi-
cally be at once the hypertrophy of the visualeast in one of its modes,
andits denigration’ (op. cit.: 546).

Denis Diderot was impressed by the perceptualagpaf Nicho-
las Saunderson, a blind man who, early in the XVtntury, of all dis-
ciplines one can imagine, was a professor of omic®xford. Oliver
Sacks who, thanks to i Anthropologist on Maréop. cit.), orientated
me to this, has in the same book the intriguing edsJonathan 1., a ‘co-
lorblind painter’. After a car accident in 1986nathan I. discovers that
‘My brown dog is dark grey. Tomato juice is bla€olor TV is a hodge-
podge.’ (op. cit: 3) In fact, says the neurologkinathan ‘did not lose
just his perception of color, but imagery, and edezaming in color. Fi-
nally, he seemed to lose even his memory of celmthat it ceased to be
a part of his mental knowledge, his mind (...) And

‘as his former color world (became) fainter andddieside him a whole new
world of seeing, of imagination, of sensibility, svborn.’ (op. cit: 40)

The economy of seeing espouses that of listerind,is related to
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the authority of speaking. In this sense, one @remlize, without hesi-
tation, Lacan’s position which, reappraising a drao linear model on
subject-formation, emphasizes a clinical eviderarel affirms inEcrits
(Norton, 1977) that what matters ‘in psychoanalgim@amnesis, is not a
guestion of reality, but of truth, because thectftd full speech, (=that of
rendering a perception, an understanding), isdaadier past contingencies
by conferring on them the sense of necessitie®meoe¢ such as they are
constituted by the little freedom through which thébject makes them
present.’(op. cit.: 48). Exerting this passage amdhis On Being Normal
and Other DisordergOther Press, 2004), relating it to the rappoHr be
tween a subject and the outside world, that is iteekaunder which an
identity constitutes itself as ‘a chain of signifg¢hrough which both the
subject and the other gain content, along with gpecific character of
their relation’(op. cit.: 211), the Belgian psychadyst Paul Verhaeghe
rightly insists that ‘this has very important repessions for the aim of
the treatment. The aim of psychoanalysis is nadrtove at an accurate
reconstruction of the past, nor to explain (letnalqustify) the present
based on the history of the subject. The aim isréate possibilities for
change.’(op. cit.: 211)

In such a dynamic process, a child’s progressigeription in the
world or an adult’s therapeutic direction, it isspible to apprehend both
the centrality of ‘seeing’, ‘listening’ and ‘speaky,” and the distinction of
traits singularizing one’s self-formatiowerstehemmeans a way of mas-
tering the perceived, the verbalized, the undedstaad the perceived is
transmuted into a knowledgkh verstehe die Situation so,Afa.): my
understanding of the situation is that (...). Thepmsation puts the sub-
ject boldly forward, asserting clearly his or hesponsibility in an ex-
plicit effort to make known a personal opinion; atids will be received
as an idea, a thought, a vie@gdanke, ldee, Standpupk&n interpreta-
tion (Deuter), or as a process in knowingdnnen).

Hence, the metaphor in ‘a sightless individual sae’ becomes
understandable. In order to accentuate its reiigbilet me go back
briefly to Diderot’s text which, not only suppoits soundness, but extols
the blind’s high quality capability for abstracpresentations.
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But if the imagination of the blind man be no mtran the faculty of calling
to mind and combining sensations of palpable ppitsl of a sighted man,
the faculty of combining and calling to mind vigbbr coloured points, the
person born blind consequently perceives thinga imuch more abstract
manner than we; and in questions purely speculdtgeas perhaps less liable
to be deceived. For abstraction consists in sepgrat thought the perceptible
gualities of a body, either from one another, onfrthe body itself in which
they are inherent; and error arises where thisragpa is done in a wrong
way or at a wrong time—in a wrong way in metaphgkuestions, or at a
wrong time in applied mathematics. There is perh@aps certain method of
falling into error in metaphysics, and that is, safficiently to simplify the
subject under investigation; and an infallible seédor obtaining incorrect re-
sults in applied mathematics is to suppose objests compounded than they
usually are. (op. cit., The Open Court edition,a987-88)

Shift in perspective is not necessary in ordatistinguish positive
from negative attitudes proving the reality of pgrwal blindness: yes-
terday, the slave refusing his liberation; stilllag, women freely inscrib-
ing themselves in harems; and striking, the wvitalif transcultural
variations of depressed easy-to-use self-destruétionats. In fact, why
not indicate here that education, because of itgctstral symbolic vio-
lence—as used to say Pierre Bourdieu—, explainguatidies perceptual
blindness; and, nowadays, authoritative argumentiendy courses cele-
brate what the Chilean writer Pablo Neruda deemnmetingure philoso-
phy’ for the fabrication of social identities degdtto death values.

To these examples of structuring an abstract sp#tben or with-
out the a priori experience of a visual field, ahdse of creating an af-
firmative, or negative new configuration of seeitgt, me add an axis
deduced from Diderot's quotation, that of color 1apprehension; and
thus, accent some theoretical issues about pealagentities and their
relation to constructed spaces. TheseMetaphors We Live Byo use
the excellent title of the well-known book by Geerfjakoff and Mark
Johnson (University of Chicago Press, 1980 and R0N0& being, at least
to my knowledge, colorblind, | trust my represeiotatof slit images and
can, almost without thinking, distinguish, from thvite light, the dis-
tinctive qualities that everyday language qualifissred, orange, yellow,
green, blue, violet; and their absence, as blaclaubt that | could, in-
stinctively, discriminate without hesitation incasgence or thermal ra-
diation from luminescence, the so-called ‘cold tigbuscitated by a
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chemical action; the bioluminescence of firefliéssm the fluorescence
of some rocks etc. In any case, all these terns thair endings in-e-/-
iscenceare reducible, in my imaginary, to the ‘glow-iretdark’ concept.
From such a basic frame of organizing the prisntispm, it goes with-
out saying that the knowledge of any professionatalor and light re-
flection and refraction cannot but be impressivés-3tvis my visual
identity, it withesses a more complex code anda a®nsequence, the
professional’s own particular perceptual identifyhus, for example,
should | decide to get my house painted, the psafasl’s highly elabo-
rated capacity for both constructing a richer ugrigf color interplays,
and his skill in deconstructing processes of cadgyslit variations, will
be ringing against my partial blindness with regtrdtructures of light
breaks, or their images interferences. My predicdmeuld translate de-
liberative anxieties that the following questionght introduce: a propos
the living room, do | see and understand the dison the painter makes
between ivory cotton, white cotton and white linghpropos, the guest
room, did | hear well and understand the compagatierits of a fuchsia
pink vis-a-vis salmon pink and pulsar pink? A pregbe study, did |
visualize correctly and tell the painter about nopipunderstanding of the
difference between cadmium yellow, cardstock arldegood, in order to
explain my rejection of some tones?

Propaedeutic to a deliberation on how to trans@ndmpirical in-
capacity due to objective limitations of my peregtidentity, itself rela-
tive to degrees of my insertion in a culture, mpaently innocuous
guestions of a possibly everyday life minor puzzight turn into baf-
fling classical issues of epistemology. There dirstly, questions of
translation, and its relation to coherence theoepossible exit from
perplexity would be, in my case, a move to the nfamsiliar conceptual
configuration of a Romance language; consult wslly, a French or
Spanish speaking friend, and wonder about how tasore the validity
of my translation; and moreover, from which systansystems to evalu-
ate both the degree of coherence and justificadfoour two judgments
on what shall be sorted out? Secondly, there aestouns of semantics,
and these concern a conceperstehencircumscribed by implicit corre-
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lations associating statements such as ‘I sediedr’, ‘| understand’, ‘I
visualize’, and how they are signified in the sghjee activity of a per-
ceptual identity. It follows that, from the singutg of our shared experi-
ential authority, we could decide on how to conraat interpretation to
general principles of explanation. Thirdly, a métap the partial blind-
ness of my perceptual identity, in so far as thenglex economy of
wavelengths of the visible spectrum is concernedicc be called, ac-
cording to the philosophical tradition, a simplguiie of speech; or, as
suggested by George Lakoff and Mark Johnson’siseain metaphor
(op. cit.), the rendering of a concept structummgexistential experience,
and cohering it through ‘multidimensional gestal&t any rate, there is
little doubt that commonsense in fact, always antlout big words, calls
attention to the singularity of a social identilly.reasonably, describes a
perceptual behavior and its effects in relatiothevalues it does, or does
not, actualize and their rapport to a socio-cultsitaatedness.

Indeed, color perception, and its relation to kucal catalogue, is
probably one of the most overused illustrationexemplify relativist or
universalist stand in theory of knowledge. Quatifyia singular capacity,
the poverty of my English lexicon, rather than ikvg my relation to an
idea deducible from an ontological question—whapirkness? what is
whiteness?—states a contingent cultural stammelimghis sense, a
judgment might tend to valorize an interpretatiomiuced from a re-
sponse to an epistemological intention, namely: does he differentiate
something as this sort of pink, or that type otowel? A discussion about
my color lines competence could thus be reducexhtold philosophical
debate on abstract general ideas forms withoutezpresice in my real
predicament. It may also lead to a concrete evaluat how my limited
capacity impacts both my social identity in everytite, and the measure
of its constitution in social intercourse transaigd. One could then begin
to suspect that the banality of my case opens up eencrete issues
about identity formation, negotiation, flux. It lmenes possible to invoke,
for instance, the practicality of Eric Berne’s uedf system of individual
and social psychiatry: on the one hand, exploifirgnsactional Analysis
in PsychotherapyGrove, 1961), focus on my game as a notion amchno
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determining definite attitudes; on the other hawtth Games People
Play. The Psychology of Human Relationshi@sove, 1964), hypothe-
size about my personality and style of knowing fnamy insertion in ma-
trix areas—(1) rituals, (2) pastimes, (3) games) fdtimacy, (5)
activity—; evaluate effects of, and reactions tdtwral programming of
social operations, organized transactions, and fagierns, as well as the
possible extension of their formulas in my lifestyl

Let me combine colors mastery, gift offering icwdture of flow-
ers—say, in a Latin American setting, in Colombloa éxample—, and
the reality of a social identity, as the latterc@nstituted in negotiated
conjunctions between social requirements and oneigosity in integrat-
ing socio-cultural procedures. In practical tertasuse Eric Berne’s lan-
guage, one may pinpoint the following requisitesdovisiting academic
to Colombia: on the one hand, a stabilization iprafessional corre-
sponding role; and, on the other hand, a senserafuct appropriateness,
and good taste in adapting to the local culturatrespincluding how,
when and to whom one has to present flowers. Teahyispeaking, this
IS a serious ‘game’ in both constructing and actiray expected lines of
one’s social identity.

Now this. After some twenty years of frequent egsh sojourns
and visiting professorships in Latin America, | ithd following conver-
sation with a colleague:

—Do you know how you are called? he asked me.
—Called? Not by my name?

—Indeed, we know your name. But for everybody, ywwa ‘the one who,
when invited, always brings books or wine; nevewtrs.’

This descriptive definition has reduced me to lunarily chosen
behavior, itself an effect of a double culturalkapoverty of my colors
visual identity, and poverty of a comparative cep@dence grid classi-
fying types of flowers, and matching them with emmo$ to which they
are culturally associated. Consider two ordinapw#rs, carnation and
poppy, and a popular gift plant, the geranium. Mge would present as-
sociation sequences like these:
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1. carnation: red, admiration; 2. poppy: redhsmdation, sorrow;
pink, rare love; white, forgetfulness;
white, sweet and lovely; yellow, success, wealth.
yellow, disappointment,

rejection.

3. geranium: red, melancholy;
pink, ingenuity;
scarlet, comforting;
white, true friendship.

Question: in offering-flower transactions, shouliedake for granted an
automatic translation of the English symbolic vabeele, thus risking
transgressions; or review it, each time, accordingon-English cultural
contexts, thus risking also mistranslation? Anyi@piseems a daunting
task, even a propos the English reference taldH,itghen one takes into
account popular culture’s aesthetic representatiblosv to assure, for
certain, a universal normativity?

In social intercultural games involving colors diavers, a legal-
ity expresses itself in intersubjective preceptss stricto sensuo a lan-
guage that one submits a performance. The quaiditathe one who
never offers flowers’ translates effects of my sghye negotiations con-
cerning my identity images in a Latin American @amment. One of its
axes concerns my sociological consciousness asrélated to different
procedures of individuation in Bogota, Mexico, mgnietown in the
United States, or elsewhere in the world. This &i® be reconfigured
each time by new cultural expectations for an ligible social identity,
and these expectations may appear as more and dearanding, de-
pending on geographic, or simply spiritual and llattual remoteness
from my usual locality. The summons for an ‘incudttion’, should one
wish to theorize, coincide with a hermeneuticakths a reformulation
of one’s identity in order to avoid misunderstamgdinand accord oneself
to different socio-cultural lines. From this priplg, another axis would
stipulate concerns about the construction of sucbraentation as a way
of existing in a foreign anticipation of meaningswhich, among many
symbolic languages, an economy of flowers and tbelor expresses a
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system of aesthetic and moral values. To the kriyderequired by a
singular alienLebensweltand the science of its operative value grids,
reasonably one tends to choose strategies of Ipartital withdrawal
from certain lines, say those defining rulings apms flowers, thus ac-
knowledging a de facto partial psychological bliads in that field; and
transfer one’s obedience to the public foreign camsness, through a
substitution system and its theory, making sure tha operation still
translates adequately the gift-exchange socio+@llgiandards and sym-
bolic sets. Hence, to the case in point, books ioeywwith more or less
the equivalent symbolic value of socially expediedvers, would possi-
bly confirm a convergence in both understanding aemchpliance to a
cultural horizon. Such a self-surrendering procedakemplifies and
magnifies how a social identity, any identity, lsvays a process, a con-
stant invention of oneself as inscribed in a paldicproject.

The Anton’s syndrome, with its dynamics of goimdgpi and out of
blindness, serves us well as an image for condgia@rsunconsciously
acting, and behaving blind. In its adaptations agetaphor, it contributes
to the clarification of the idea of a perceptuagntty. We can, then,
choose to emphasize the fact of cultural deterntntirat could account,
at least partially, for its occasional poverty.sim doing, we are defining
any perceptual identity as a reflection of a sodahtity, a given alterity,
in contextual spaces in which it apprehends itggHa-vis others in a va-
riety of symmetrical lines; and, moreover, it candbserved as intransi-
tive through determinations qualifying its uniqussie

Conscious or unconscious, the exercise of a pgsichic blind-
ness is a total activity expressing a social idgrifirming an alterity in
the making. It expresses itself as an overflow edusy effects of subor-
dination to constraining lines of a global sociotad) context. lllustra-
tions are easy. For instance: in the economic spHme opposition
between front and back, in mixed economies of twafld regions; as
well as the alternative of manufacturing versusiserindustries, and its
Impact on local employment; in the political spattee opposition be-
tween up and down, in sub-Saharan countries, igsnianifested in the
centrally inefficient but inflexible government poés of luxury imports,
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and its repercussion on the conditions of lifeha tural areas; in the cul-
tural space, from the opposition between near andtlie U.S. media’s
remarkable caring for the health of pets in itskyacd, and the generos-
ity of its ‘compassion fatigue’, versus the ambiguof its reflexes about
catastrophic socio-economic relations of producéitsewhere.

In these abstract references, | have moved frahvigual to col-
lective reflexes, implying, as a matter of facgtthultures may witness to
the Anton’s syndrome. Three succinct notes wilfisafin clarifying this
point.

One, in the domain of ideas, the already mentiatedy by Martin
Jay, Downcast Eyesis a magnificent example: between the visible and
the invisible, how to see and read the traces ef&hlightenment in the
XX™ century French philosophy? In interconnection®ailar permea-
tion of language and a dynamic visual activity nflarstanding the prior-
ity of the everydayness, what Jay observes are lyn@ontrivances
inherited through a stubborn yet exhausted faitiegfss to a Cartesian per-
spective and its will to truth. Thus, for instanegth Surrealists, ‘the dis-
enchantment of the eye’; with a Sartre and a Marleanty, ‘a search for
a new ontology of sight’; in the psychoanalysid.atan, ‘a specular sub-
ject of ideology’ etc. In sum, all these endeawsosild qualify as some-
how testimonies in the dark. Bringing to light ampg seems to signify
concealing it, and in most of the explorations @mpslay delivers the
same paradox, a doubt about knowing clearly howl, ianwhich sense,
consciousness may modify the configuration of @sditions of possibil-
ity, and how to act upon the world. Despite whaidkescribes as a vivid
hostility, Jay declares however, that the powehefvisual, that sign of a
critical reason, a light, not only survives; buarcstill provide us mere
mortals with insights and perspectives, speculatiand observations,
enlightenments and illuminations, that even a gaghtrenvy.’ (op. cit.:
594). This is a major issue that goes beyond thé@cpkarity of the
French cultural space. Let me compensate Jay'sngbit stance by
guoting a passage frofhe Philosopher's Gaze. Modernity in the Shad-
ows of EnlightenmentUniversity of California Press, 1999) by David
Michael Levin, a Northwestern University philosophe
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Whereas the philosophers of the Enlightenment ceelel only simplicity,
unity, clarity, and systematic totality; whereagyhcould assume complete
control over meaning, and hence totally determinatally transparent mean-
ing; whereas they could confidently ignore adumbret of the marginal, the
peripheral, and the implicit, we of today are obtigto give a more critical
thought to these assumptions, cannot ignore imigsa complexities, ambi-
guities, conflicts of interpretation, the breaclssl caesurae in supposedly
closed systems, and cannot overlook what philosspbieearlier times could
comfortably overlook. We of today, heirs resporsifar the present future of
the Enlightenment project, are obliged to be alfegd thinkers, finding ad-
umbrations of our destined roles among its cashatlows. (op. cit.: 417)

Two, in the domain of political ideology, the casfeNational So-
cialism in Hitler's Germany is conceivably the b#sistration. It clearly
indicates that, conscious or unconscious, psyclnciess is not value
neutral, and it brings about issues relating ettuasdividual and collec-
tive responsibility.

Three, in history, this illustration with its owathical problems. It
concerns the European discovery of the world, s@iettaxonomies of
connections between geography, cultural diversihd a shifting chro-
matic perceptual consensus, from a bicolor repamtf racial metaphors
(white versus non-white, in the XVand XVI" centuries) to the quadri-
color model of Carl Linnaeus’ 1735ystema Naturageuropaeus albus
‘white European’;Americanus rubescensed American’;Asiaticus fus-
cus ‘yellow Asian’; Africanus nigey ‘black African’). Historians, e.g.
John Hope FranklinQolor and RacgHoughton Mifflin, 1968) and Win-
throp D. JordanWhite over Black. American Attitudes towards the Ne
gro. 1550-1812 University of North Carolina Press, 1968), have
demonstrated an existing homology between the shdhromatic meta-
phors, their rapports to technical tables of pslaiioal features, and
both the self-assessment of the observer and higr@upolitics in inter-
preting history under modalities of both a divinredaa natural election.
Hence, the slave trade is not detachable from &tEnr exegesis on
chromatic perception of humankind and its errondoib$ical justifica-
tions. A few years ago, Alden T. Vaughan suggestedn excellent arti-
cle on ‘Changing Anglo-American perception of thendéyican Indian’
(The American Historical Reviev87, 4, 1982), that the American In-
dian’s color evolved from ‘innately white’ to ‘intely dark,” becoming
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red only in the XVIII" century; and, this transformation in perceptual be
havior ‘helped assure the Indians’ continued segjieg and heighten
their exploitation in the nineteenth and twentieginturies’ (op. cit., 919).

My own bias has been sketching out thematic linesrder to in-
troduce, and illustrate how types of specializedives authenticate effi-
ciently manifestations of the Anton’s syndromeaiwariety of ways. As
they actualize themselves contributing to individdantities, they simul-
taneously subvert the very idea of a fixed iderddgyan essence. Does this
raise the issue of alternatives true versus fasthenticity versus inau-
thenticity? Let me postpone the question; and gromally, focus on the
subject of perception, the ego of ttegito who, as Lacan used to say, is
an eye. It can apprehend itself in representat®rarma object, and an
alienated one in a world of images and stones.

What | see now, and very clearly, is this. Actmgf the principle
of indifference, for more than twenty years, | hdpeen pretending, with
good reasons, not to see that most of my Ameritaahests, at some of
the best universities in the nation, were monolalgthus restricted to a
linguistic canon and what it could integrate thatikksranslations. On the
other hand, | could see also that most of my L&merican students
were competent in, at least, three languages. fydperception as well
as my understanding have been that, indeed, tisis baguistic imbal-
ance, relative, is the reverse of the disparityesgnted by the economic
capital which, sooner or later, problematizingwipuld normalize two
competing cultural capitals determined by a sirgglenomic reason, and
both destined to live in the same cosmopolitan roca

3.

Globalization, transnationality, and performancegyafadigm shifts con-
tribute to a new type of economic reason that daiem today’s global
economy and its organization. Through the linestoftechnology and
policy grids, this new structure affects the idgnaf millions of people

absorbed in its mechanisms. The measure of al®@nateated by human
needs and distributive constraints seem the mastad phenomena.
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A number of approaches can be taken to analyz4986s world
trade, which is one of a single economy and mal&edp and the booms
it created: growth, no energy crisis, spread oé featerprise, the ‘East
Asian miracle’, etc. | choose, instead, a differangle: to look at norms
concerning formal structuration of systems, th@aaodf three competing
reasons—the economic, the cultural, the ethical—thad statements on
human identities. Two main references will suppoytanalysis aimed at
an argument, an ethical one, that extols humanitgigis a non-
negotiable value. They are, firstly, Amitai Etzieniypology, Compara-
tive Analysis of Complex Organizatiofddacmillan, 1961 and 1975), that
goes beyond Max Weber’s classicme Theory of Social and Economic
Organization (Hodge, 1947); and, secondly, Geert Hofstedesntw
five years research i@ultures and Organizations. Software of the Mind
(McGraw-Hill, 1991).

Using as a core variable, the notion of complianicat is ‘a rela-
tion in which an actor behaves in accordance withrective supported
(command, manipulation) by another actor’'s powed the orientation
of the subordinate to the power applied’ (op. 8jt: Etzioni's study fo-
cuses on asymmetrical rapports of subordination fmndheir evaluation,
distinguishes two things: on the one hand, three) rolasses of power
administration: (a) coercive (e.g. correctionattiiingons), (b) utilitarian
(e.g. industries), (c) normative (e.g. educatiosteys); and on the other
hand, the corresponding set of forms of compliaetations—alienative,
calculative, moral. These may be congruent in atieg, effective, coer-
cive systems; and, as such have a negative impaltiman qualities of
subordinates’ work; and, another possibility, th@mpliance rapport
might be incongruent, as in the case of Churchrorgéions, and collec-
tive institutions based on a value-commitment;wshsreflecting a posi-
tive involvement, independent from the degree of mimers’
subordination. In fact, Etzioni’'s typology sets thpee types of power:
coercive, remunerative, normative. They corresgortiree modes of re-
sponse behaviors: alienative, calculative, monadt, roduce nine differ-
ent forms of compliance. Among these, Etzioni desitb focus on three
combinations, the most frequent, and all of themgcoent: the alienative
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coercive type of power (e.g. a slavery structuralgulative remunerative
(e.g. capitalist corporate function), and moralmative (e.g. political
party activism). Thus, the following ‘dynamic hypesis’:
Congruent types are more effective than incongrtygrgs. Organizations are
under pressure to be effective. Hence, to the detirat the environment of
the organization allowgyrganizations tend to shift their compliance stuwet
from incongruent to congruent typasdorganizations which have congruent

compliance structures tend to resist factors pughirem toward incongruent
compliance structures.

Congruence is attained by a change in either tespapplied by the organi-
zation or the involvement of lower participants.a@ge of power takes place
when, for instance, a school shifts from the usemfporal punishment to
stress on the ‘leadership’ of the teachers. Theli@ment of lower partici-

pants may be changed through socialization, chamgescruitment criteria,

and the like. (op. cit.: 14)

Differentiating himself from the Weberian emphasis authority and its
connection to the concept of legitimate power, dtrigualifies the effi-
cacy of the economic reason from the rapport betwesmonomic goals
and effective compliance, precisely the instrumefiaction of remu-
neration, rather than coercion, or normative powereffect, in his lan-
guage:

Production is a rational activity, which requirgstematic division of labor,

power, and communication, as well as a high le¥ebordination. It therefore

requires also a highly systematic and precise obofrperformance. This can
be attained only when sanctions and rewards caeduély measured and al-
located in close relation to performance. Remuneraanctions and rewards
are the only ones that can be so applied, becaoseyrdifferentials are far
more precisely measurable than force, prestigangrother power differen-

tials. (op. cit: 112)

The argument asserts a principle deduced from tledysis of
complex systems operating in the West or, on trseshat its adaptation
In transitional economies, in Mexico for examplestilating the supe-
rior capacity of the remunerative type of powerthe capitalist model,
this principle does not induce its efficiency ewelngre in all communi-
ties and all the time. Thus, as a case, the Chingsé society, between
1949 and 1968, demanded a different grid that caatbunt for its con-
flictual cycles between coercion and normative $yda the same man-
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ner, the Zulu community was linked to lines of adfy of society that
Etzioni elaborated later on, ifihe Active Society. A Theory of Societal
and Political Processe¢The Free Press, 1968). These two exceptions
may indicate something relevant, not about thestiohte refusal to inte-
grate the general grid of operation, but rathemalpooduction as a key
measure regulating all complex systems. In eftbet effectiveness of the
economic reason, in the competence of complex sgsts, in actuality,
contingent on issues of human needs which, as steghby Etzioni him-
self, should be addressed in difficult questioresyiig ethical implica-
tions:
Substantively, the question is, which kinds of gaaace in the institutions as
well as society at large will people tolerate, gtcand thrive on? What are
the long-term consequences of relying on remuneragwards and settling
for calculative commitment on the part of particifg(the basis of capitalist
systems)? Can a system last which relies on ‘higlarctions and loyalties
implied in the notion of ‘permanent revolution?’iCan organizational system
survive relying on no rewards or punishments, gamhicipant doing his or

her own thing, completely voluntarily (the ideal tbe kibbutzimand numer-
ous communes)A(Comparative Analysi®p. cit: 469)

The questions bring to light the major issue aboatalities of in-
tegration in, or exclusion from complex economigaizations. In to-
day’s international context, taking into accounte thesources and
knowledge capital of the economic reason, theseafit@s$, as Etzioni’s
analysis indicates, refer to a number of assumstimeluding the genetic
endowment of persons involved in the workforcejrthegional cultural
ensemble and its singularity vis-a-vis the libébalurgeois’ signification
of important basic material and spiritual needbeomanaged. These in-
volve, inter alia, rules of structural subordination and hierarciuyl, on
the other hand, values such as commitment, dedicaind freedom.

The project to transnationality of the economiasen, over the
socio-cultural system of values of its blue or whtbllar agents, mani-
fests itself in statements combining in a uniquehmtécal grammar, both
individual alterity expectations, and their relatim an economic system
having, these days, more and more its own diversiuirements. Diver-
sity in this field implies two concepts expressimg very distinct reali-
ties: cultural differentiation, on the one handdg athe most important, the
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capacity for the transnational system to adapt vargety of milieus, on
the other hand. This second meaning designateaciidnal adjustment
ability for optimal performance. It pertains tolexible capability (style),
knowledge-capital and technology (science) andgeeddsavoir-faire
(policy), the objective being to maximize both pwotivity and the qual-
ity of products, thus profits.

Depending on this economic reason, individualsvsyband their
difference becomes a question mark. Alterity alwafysms itself in a re-
ciprocal relation with someone else: the ipseity tlé subject self-
consciousness apprehending itself, to refer to Heaga necessary need
for an external recognition; a whatever gaze oce&avhich, from an out-
side standing, can stabilize it in a perceivedjartified, and potentially
usable difference. And, in this effort, a ‘we-commity’ might constitute
itself. The power that an economic complex systéi@namnanipulates re-
sides in its authority for assigning to an alteatyalue, often as only a
possible integrable body in its production processesuch a conversion
into a labor force, an incommensurable alteritympoverished, a social
identity reified, its meaning instrumentalized.

To address such a scandal, third world intelldstbave attempted
to oppose the reification by turning this absurdigated alterity into a
nature. Indeed, one thing consists in negating raraeersial thesis by
contradicting it, and thus positing an anti-theaigrocedure well exem-
plified in Jean-Paul SartreBlack OrpheugPrésence Africaine, 1976).
Another thing would be to stabilize such a weak raotrof a dialectical
process into an essence. From this view, the ngwlpo ‘subaltern stud-
les’ that conceptualizes an agenda in defense amuhgtion of stable
egalitarian principles and values from the legatyhe Enlightenment,
seems really puzzling. No serious student in taslélyimanities and so-
cial sciences could dismiss a transdisciplinaryomkt that excels modes
of either/or in our disciplines. Bridging horizoasd re-appraising post-
Marxist trends, philosophy, globalization critidhlkeories, and academic
engagement in public political spheres, such aelledtual orientation
preserves an ethical balance for sure, in the exingithg paths toward our
common future. Then, why on earth, should it latsellf ‘subaltern’? The
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notion seems to misrepresent an exacting perspetticonveying se-
mantics of ‘subordination’ that such an adjectiediscto the fore. To re-
fer to the technical meaning of subalterneity inlggdophy, the work of
Gayatri Spivak, one of the founders of the movemesminot be reduced
to a subaltern proposition vis-a-vis a foundingversal proposition. And
only by mistake, one would qualify as subalternigine Dusssel’'s signi-
fication in contemporary ethics. A sign: Higica de la liberacion en la
edad de la globalizacio(Editorial Trotta, 1998) tracks, in an exemplary
manner, the paradoxes we are concerned with; ands Istandards, at-
tests the best in descriptive and normative etmefédctions of today.

From Dussel's work as a reference, we evaluateptersystems,
knowing that human morality cannot be run by emwi@oncerning
complex systems and their productivity. Can onetbay ethics is an ex-
pression of contexts? The agent’s dilemmas recowhy of being in
structures whose functioning in the global worldgy depend on the
politics of calculating orders. Let me be specifittle economic reason
animates and assumes an expedient conjunctiongofous lines that
contributes to its success in three interconnetdpdgraphies and their
internal processes: (a) procedures and mechaniEmsnarket space, as
defined in interactions of resources, human intetrea, work productiv-
ity and distribution of wealth; (b) procedures andchanisms of a politi-
cal space, as defined by a particular organizaifqrower, its inscription
in a history and the justification of its legitimadc) finally, procedures
and mechanisms of a social space, as defined thyidres, their rapports
to the transmitted, negotiations a propos custonts the demands of
necessary transformations. From ways they are appeal for an analy-
sis, conceived as processes of integration intechnical taxonomy, or
invested for exploitation, these spaces functiterdily as texts and de-
liver organized lines determining the particulantytheir syntax, against
which experts articulate the most adequate grideegfilating power in
order to maximize the efficacy of productive conpdystems.

Two types of social constructs face each otherth@rone side, the
structure of a machinery, modeling its aims onlihsis of its morphol-
ogy as a universal narrative of productivity. Oa tther side, individual-
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ized forms in their regional, conventionally expmettarrangements, du-
plicate regulatory norms. This rendering of soaidttaral relations to, and
vis-a-vis abstract models, analogizes Ferdinan8alessure’s view of any
language system. The machinery activity of a complestem functions

like a conventional normative tonguelaague and the agent’s perform-
ance, in its compliance, actualizes the norm, esgong it in an individu-

alized, concrete enunciation, that is a speegarale The analogy could
be reinforced, since one might, in the case ofcam@mic system, as well
as a linguistic model, consider the singularitytledir inscription in his-

tory, say, the diachronic dimension; or, their $yoaic capacity, that is
their expression at a particular time. This is &y $hat, in time or in

space, the two constructs produce their own padatiggrammars that un-
veil a difference, witnessing a personal identity.

The banality of the analogy | am suggesting betwarguage and
economic complex systems should not distract us fwdhat it implies,
with regard to asymmetrical relations of subordorata socially con-
structed psychic blindness, the notion of alteryd their impact on so-
cial identity modulations.

Let me summarize what the analogy allows, prose#d some il-
lustrations, and then come back to comment on ¢ineept of diversity.
Like language langagg, an economic complex system is an abstraction
transcending concrete contexts. Like language, vth@anifests itself as
this or that particular tongudéafigug, that is a social institution, an ab-
straction in its own right, the economic system esrto exist as a model,
an idea corresponding to a virtual type of entemrwith expected func-
tions and objectives. It is speegalole) which, using the tongue as a da-
tabank, actualizes it in an individualized and tweaway. In the same
manner, a complex economic system comes to exsi@na given entity
incorporated somewhere, and having the means atitbdsefor meeting
its aims. And now, let us note three determiningrahteristics that con-
tribute to the specificity of these systems’ idgntan inscription in a par-
ticular history, the singularity of their topograplthe dynamics between
the virtuality of their abstract systems and theative performance of
their members. The interactions and conjunctiortheke three factors,
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important but not the only ones, bring about tis¢yte and manifest the
distinction, that is, the difference of their chasas.

A sign of the collaboration between a collectidernitity in which
one is inscribed at birth, and the exercise ofragel creative will to in-
vent one’s project, an individual identity, a flagid Hume, intends both
causing to experience, and giving to be known.useteparate, for neces-
sary and illustrative reasons—after all, we havenballegorizing the
economic in apprehending it as a language—, the dystems we are
comparing. We should focus on the fact of orgaronad control in these
systems, and its influence in the constructionoofa identities.

About the economic system, to the descriptive yamalof Amitai
Etzioni, | am adding a famous prescriptive texthokriving on Chaos.
Handbook for a Management Revolutiohlfred A Knopf, 1987) by
Thomas Peters, the authorlafSearch of Excellendd988); and, more
recently, of the startling ‘Tom Peters Seminafstazy Times Call for
Crazy OrganizationgVintage, 1994); andThe Pursuit of Wow! Every
Person’s Guide to Topsy-Turvy Tim@&ntage, 1994). Etzioni's presen-
tation, in the abstract, indicates mechanical lofesystems, their structu-
ration and guiding principles. Peters’s stanceepit discourse on an
injunction: listen to me, buy me; otherwise, yoa kst. Etzioni describes
processes through which complex systems stabiliee tpersonality’,
hence constituting a functional organism; and ladalates on their im-
pact on, and expectation from, the identity formatof their agents. Pe-
ters depicts the regulating personality of a meahrsystem as it is
required by his evaluation of contemporary ‘direnpetitive situations’,
the true objective, he writes in the preface to Hadbook being ‘to
take the chaos as given and learn to thoivé. The winners of tomorrow
will deal proactively with chaos, will look at the chaos per se as the
source of market advantageot as problem(my emphasis) to be got
around’ The underlined restriction makes all thiéedence between a de-
scriptive and prescriptive presentation. Thusefample, on the issue of
the elite corps, a major factor in instituting ggmémoting the identity of
any complex system, and activating the agents’asodentities and ori-
enting them for the better, we get two visionsidttzorganizes the prob-
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lem around the questionwho controlswhat and what the relationships
are among those who control’ (op. cit: 159). Tippr@aach, emphasizing
a comprehensive inquiry, establishes several lefasalysis: (a) an out-
line of constitutive elements (individualities, pemy relations), (b) a
gualification of elements (types of elite, souraed dorms of power,
structures of relations); (c) a correlation of staual interconnections
(activities, relations between elites, nature @sthrelations with, and in
sub-collectivities’s). The outcome of the study tpays identity figura-
tions whose subjective representation can be dsdusAt least, they
permit hypothetical interpretations on lines offgelfillment in coercive
economic systems, on those concerning the notidnf@ams of integra-
tive measure in normative organizations, on marginsocial alienation
in utilitarian complex systems. Grounded on resmteting history as
evidence, Peters’s prerequisites for the internatist achiever list in-
stead, and only, objective conditions of exclusidis model, in his own
words, casts a ‘leadership that honors the ling’aamatter of fact, the
frontline in the military sense: ‘attention to the line,’dathard leader-
ship,’ that ‘promotes leaders who lead’ (op. cit64448).

Let us suspend briefly this valuation of complgstems, and em-
phasize, again and again, language as a notiomeatity which, every-
where and fundamentally, regulates and impactshanyan system. This
Is to say that, indeed, a fortiori in precedingailgdive and prescriptive
modalities of work in identity formation, languagkould be posited as
the original experience of one’s identity in tharcounity of being ‘in-
the-midst-of-the-world.” On this point, one wouldsdy agree with Jean-
Paul Sartre when, iBeing and Nothingneshke writes:

In a universe of pure objects language could undesircumstance have been

‘invented’ since it presupposes an original relatio another subject. In the

intersubjectivity of the for-others, it is not nesary to invent language be-

cause it is already given in the recognition of @tber. lamlanguage. By the
sole fact that whatever | may do, my acts freelyosived and executed, my
projects launched toward my possibilities have idetof them a meaning
which escapes me and which | experience. It isiligense—and in this sense
only—that Heidegger is right in declaring tHaam what | saylLanguage is
not an instinct of the constituted human creatonog,is it an invention of our

subjectivity. But neither does it need to be refdro the pure ‘being-outside-
of-self’ of theDasein It forms part of thdauman conditionit is originally the
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proof which a for-itself can make of its being-fmhers, and finally it is the

surpassing of this proof and the utilization oforivard possibilities which are

my possibilities; that is, toward my possibilities being this or that for the

Other. (op. cit: 485-6)

Language, in the dimension articulated here—thahefwhole way of
being, the most primitive manner of existing—expsssthe conditions of
possibility of one’s transcendence, that is idgntiny identity, as a dy-
namic procession. At the same time, this activéyeals ‘the freedom
(the transcendence) of the one who listens to nsdence.’ Indeed, con-
textual circumstances and their conditions clotteefeculiar way one is
a language aimed at one’s transcendence.

What would life be like for a ‘languageless mara8ks the neu-
rologsit Oliver Sacks, in his preface to Susan 8ehsa A Man Without
Words (Summit Books, 1991). lldefonso, an Indian Mexicawho
looked Mayan,’ has never been exposed to any layeguatal, complete,
incomprehensible isolation. Who can ‘imagine thersdtion of life with-
out language’, ponders Schaller, a teacher of Asaarbign language.

‘How did the man think without language? What dil dee in all the appar-
ently senseless interactions around him? Couldwseraeet?’ (op. cit: 27).

Against the orthodox certitudes of experts on thees impossibility of
bringing into language an untaught born-deaf, $ehalonnects with
lldefonso. At the beginning, they are two strangsrparated by an in-
visible line. Yet, in its nature, how differentiigeally, compared to other
types of identity distinctions? Schaller confesskdefonso shared none
of our language categories, whether parts of speedivision of time.
His inability to understand my lessons on verbs maaodns and now on
time did not derive merely from ignorance but fram entirely different
view of reality. It struck me that his view coul@ lpust as legitimate as
mine’ (op. cit: 118). Introduced into a common sysf comments the
neurologist Oliver Sacks,

‘lldefonso’s mental processes, his perspectives hisdvery identity are
transformed as he acquires language and all it di@bo (op. cit: 15)

One might say, right, but there is not a conversibnature; instead, in-
scription into an unending process of creating ameenting an identity.

50



What is a line? Paradoxes about allegories of idgrand alterity

And a question imposes itself on our consciousnemsnot we, through
analogic steps, imagine what similar cultural inéigns into the re-
quired structures of the economic reason, may sepiefor alienated
bodies, submitting to the rationality of transnafib mechanical lan-
guages, and might signify in the constitution ddve’ social identities?
What, here, would symbolize the sign represente&umsan Schaller for
an lldefonso?

4.

One could consider a number of axes which, a preym¥ in transna-
tional ensembles, state cultural diversity prinegpls governing strategic
policy for advancing lines of individualized penfioances.

A most globalist perspective would accent the baiyain rules of
market unification in diversity, emphasizing pragraatic lines of action
which would include the code of a new lexicon, pertive, methods for
managing a new style in corporation culture Managing Across Bor-
ders (Harvard Business School Press, 1998) by Christoplartlett and
Sumautra Ghoshal, two Business School academtbgiatoest theoriza-
tion, one finds suggested ideal lines of an economill to truth: the
transnational coincides with a definitive solutiaentifies with a possi-
bly perfect body. Its portrait decodes an agende, @ is a challenge by
its capability, its model, and objective beyondistural fit; two, it is a
paradigm by its competitiveness, flexibility, inradon; three, it legiti-
mizes diversity, manages complexity, builds a pretolid socio-
economic commitment; four, conclusion, it is th&uson. This recitation
of the table of contents illustrates well the gpifian imperial culture. It
highlights the claim ‘to defy geography’ analyzedlohn Micklethwait’s
and Adrian Wooldridge’s exposition of managemenugwnder a telling
entry, ‘what does globalization mean?’ The glolighsoject intends to
create an original matrix not submitted to terrdgbicontingencies. The
globalist statement amplifies lines for penetratiifferent cultures, man-
aging technical intricacies through coordinatiost@ad of centralization,
allocating and integrating multiple tools, favorifigxibility, and adapta-
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bility to a variety of environments. As a conceqaich a model typifies, |
am afraid, a divisive path extolled in an interdsa@alytical study by the
Japanese theorist Kenichi Ohmdéie End of the Nation-Stat@ree
Press, 1995); and substantially debated in anethlame that Ohmae ed-
ited the same yeaf,he Evolving Global Economy: Making Sense of the
New Global Order(Harvard Business School Press, 1995). Well, the
magic of diversity lines might be served well indifging the coloration

of Barbie’s hair from blonde to dark, in East As@untries, and the sys-
tem in negotiating the quality of coca-cola swestnfor non-American
markets; but, as John Micklethwait and Adrian Woiglel write in The
Witch Doctors(Random, 1996): ‘whenever the wages in the hoshtrpu
get too high, the firm simply shifts productionaacheaper country’ (op.
cit.: 229). That is important, ethically. In effegte should remember at
least this from Levinas’s ‘language and proximity ethical practice, or
discourse, ‘does not proceed from a special mogaémence, independ-
ent from the description developed until then. dimes from the very
meaning of approach, which contrasts with knowlédga A. Lingis,
Collected Philosophical Papers. Nijhoff, 1987: 124.)

As a consequence of the preceding, one sees hhatliversity
theme belongs to the globalist argument only ascarslary support line
of the economic reason in its postulations abougstment, effective
productive performance, and their relation to hémtle modalities of
power (coercive, remunerative, normative), thusidseile of wage sur-
faces; and indeed, with it, that of modalities ofnpliance. Another ex-
ample in conflict of interests, the Japanese inSalbaran Africa. Let me
go back in time, just briefly, to the most inducipeogress period for
transnational system$¥he Roaring 1980s-as they were thematized in ‘a
way to think about the past and the future’ (SumBobks, 1988), an
economic best seller published under a telling nafAam Smith, a
pseudonym of the Harvard educated host of a PBf8lyrénancial show
on ‘Money World,” George J.W. Goodman. Let me higil a number of
things. One, the central African region is univllyseecognized for its
raw materials, notably antimony ore, bauxite, ahiom, chromium, co-
balt, copper, ferro chromium, fluorspar, lead, pletnm, titanium ore.
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Two, to this factor, another one: the 1980s gldadion phenomenon
was—as the international market expert Theodorett_put it, in an is-
sue of theHarvard Business RevieWMay-June, 1983)—producing ‘a
new commercial reality, the emergence of globalkeigron a previously
unimagined scale of magnitude’ (quotedTine Witch Doctorsop. cit.:
213). Three, as such, the phenomenon would havdigdiadhe African
continent as a superb market for capital and corsgoods.

In a comparative study of the economic competiietween Japan
and the United States during this peri&nerging Japanese Economic
Influence in Africa. Implications for the Unitedagts(lIS University of
California, 1985), Joanna Moss and John Ravertiithe Berkeley Insti-
tute of International Studies, deduce a numbentafresting marks for in-
terpreting an array of statistics charts they coeapi

a. At the threshold of the 1980s: two hypotheses, damtical eco-
nomic reason, two competing policies.

In the statistical tests of this study we shalt the hypotheses that af-
ter 1975 (1) the Japanese share in African impoda®ased while the
U.S. share declined; and (2) the United Statedrbeca more impor-
tant market for African exports. The first hypotisesould require a
stronger performance on the part of Japan than tnaigpear true at
first sight. Most African countries are oil impaideand were faced
with a rapidly increasing oil import burden afte97B. Accordingly,
one would expect the share of oil-exporting statetheir market to
rise, leaving little room for non-oil exporters iticrease their market
share. If Japan is found to have been successhdintaining its mar-
ket share, it would represent a major achievem&ronfirmation of
hypothesis (1) would testify to a particularly irepsive export per-
formance on the part of Japan. (op. cit.: 18)

b. About the early 1980s, the authors indicate ‘alagrirends in the
development of U.S. and Japanese commerce withaAfri

Whereas Japan has generally been successful inamang its shares
of African markets, the U.S. share in most casesdeglined in a sta-
tistically significant manner. This decline has b@emajor cause of the
burgeoning U.S. trade deficit with the continertg tdeficit is not

merely the result of increased imports, but algemstfrom the failure

of the United States to maintain its share of migrkesub-Saharan Af-
rica other than South Africa. (op. cit.: 39)
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c. By the mid-1980s, Moss’ and Ravenill’s survey gbak@ese enter-
prises, and their interviews with decision-makéesad to two ap-
parently paradoxical statements. On the one hamdlaam signal a
propos ‘the relative success of Japanese corposatiowinning a
growing share of the market for capital equipmeatid, on the
other hand, the two analysts foresee a revisighisfeconomic ac-
tivity:

While Japan was willing in the early 1970s—a tinfegaeat concern
regarding future supplies of raw materials—to utales investments
that were perceived by others as being too risky, the current pre-
vailing orthodoxy in Tokyo is that the risk of Aéan mineral ventures
generally has not been worthwhile (with the exagptf uranium in

Niger and oil in Gabon). Having successfully divieed its sources of
raw materials over the last decade, Japan is noghmeore discrimi-

nating in choosing new projects and places greatgrhasis on the po-
tential reliability of new suppliers. (op. cit.: 3L

The strategic revision of a successful economiganm addresses, in ac-
tuality, an external challenge to its own policpdahis is accounted for
by both different work-ethics and cultural prioris: difficulty of the
Japanese in understanding African cultures, diffycaf the African in
understanding the Japanese, perceived as ‘one-siiomah economic be-
ing’; and, indeed, conflicts of interpretation abthe diversity factor: ‘al-
though willing to participate in joint ventures,pdamese investors were
generally wary of demands for increased Africantip@ation in share-
holding, management, and intermediate inputs.’ ¢ap.61)

5.

It remains now to register the cultural factor, @ak reason to all appear-
ances. At first sight, it does not stand as hategmonolithic solidity of
the economic reason, nor its muscles and highlgested authority. It
does not compare really with the political readoneffect, the political
calls to mind fascinating arts and techniques fanaging communities,
their history and their fate. It gives rise to irrags of complicated pro-
cedures and choices, along with cunning expedieany, shrewdness
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figures. The cultural reason, somehow or anothingb to mind meta-
phors a propos a soft field welcoming attentiverapens concerning the
destiny of a community and its values as they eetatits fundamental
conditions of existence: a genesis (to give bitahgrow, to ground); the
guality of its reality and authenticity (to create, cultivate, to nurture);
the will to last (to communicate, to transmit, teqieath). There are sci-
ences, strictly devoted to the activity of the emoic and political rea-
sons. On the other hand, strictly speaking, theraedt a science of
cultures. The Husserliaeisteswissenschaftemhose semantic clarity
supports the incredible solidity ofhe Crisis of European Sciences
(Northwestern University Press, 1970), actualizes agministrative
proposition of the Berlin Academy to distinguishottypes of knowledge
on the basis of the mind-body dualism. The divisioow universally ac-
cepted, specializes fields—natural versus spiritoaimoral—, but it re-
mains cumbersome. And today, an indeterminate nuoflaisciplines—
e.g. anthropology, geography, psychoanalysis—,eds&p the immense
domain of the cultural lines. As a matter of fantjts incommensurable
signification, anyhow and somehow, the cultural dontontains all the
scientific practices that both, the economic antitipal reason, might
motivate.

Culture is a body. Its metaphors and symbols mfarrich thesau-
rus in all human traditions, and represent a waonétmaternal womb fig-
ures. Acorpus it folds and embraces existence, expands andbdates
it to potentially all the limits of space and tineg; any rate, it animates
guestions and statements about destiny. It is files perspective that
one might consider distinguishing or uniting tw@ss-cultural types of
narratives: those related #oclpo pneuma, things spiritual, and those re-
lated tovoic phusis, things natural, outward forms. Thus: oa dime
hand, spiritual libraries; on the other, anothgretyf library, containing
knowledge of forms, everything pertaining to thgular order of nature.
The human uniqueness brings together the two tgp&aowledge, inte-
grating evoig andrvelua in the mysterious cipher of a ‘human nature.’
Of all the most challenging axial metonymies, cort@sny mind, the
Arabic rahim, womb, that Titus Burckhardt reminds us, attelséstame
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root with the very name of the supreme divinay;Raiiman, the Com-
passionate, and the manifested expressiorariryszmaniyah, the divine
bliss animating all aspects of reality. On the oth@nd, on the scientific
side, we still have a perennial search, and itsapgtations for something
like a foundationamathesis universali which, in our time, we can link
the ambitious vision of Jean CharonBféments d’'une théorie unitaire
d’univers (Kister, 1962); or, closer to home, the extracadynproject of
Claude Lévi-Strauss for ordering structural invaiseof the human mind.
One could connect Lévi-Strauss’s ‘Kantism withtrahscendental
subject'—as Paul Ricoeur summarized it magnifigertl to more prag-
matic theories which, through cultural lines, hdne=n decoding cogni-
tive grids that tabulate systems a propos truth dal$ity in
epistemologies, good and bad in ethics, beautiidl @gly in aesthetics.
In contemporary explorations for ‘intercultural gaoation,” one would
then account for a model such as the Geert Hofstesiaftware of the
mind.” The founding director of an Institute for $&arch on Intercultural
Cooperation, executive director of the PersonnaleBeh Department of
IBM-Europe, the Maastricht (the Netherlands) prefef organizational
anthropology and international management, has lweaecerned with
practical issues for administering multi-nationakimesses and negotia-
tions. From a twenty-five years research in fifuntries, Hofstede sug-
gests professional ethical guidelines for ‘intetaxal understanding,” and
cultured positions. Concretely, (a) techniquesd$preading multicultural
understanding’ in ‘global challenges’; (b) intertcwbl cooperation that
transcends regional value-laden choices and otigimsg as well as prob-
lems inherent to encounters and confrontationsutiti@l grammars of
difference; (c) how to accentuate ethically souandverging lines for liv-
ing in a projected global harmony.
If the establishment of Western-style democraciepedds on a country’s
level of economic development (...), whoever wantetike the whole world
democratic should face the economic and ecologicasequences of this
goal. At present, the rich countries’ standardihg also implies a standard
of environmental pollution and depletion of res@sravhich makes it utterly
impossible to extend this standard of living to #wire world population.

Therefore, achieving the goal of democracy for gvedy requires an entirely
new way of handling our ecosystem: sustaining itie countries’ quality of
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life but drastically reducing its ecological cogbp. cit.: 244)

Against trends of cultural divergences determibgdative ‘men-
tal programs,’ Hofstede’s approach, acknowledgimgrstant interaction
between the three reasons—economic, political aftdral—aims at en-
gineering a ‘mental software intercultural spa®&duld his own intellec-
tual education—a MSC in mechanical engineering @arith.D. in social
psychology—explain, at least partially, his argutseon procedures for
‘rectifying’ mindsets? In any case, students ofateb about the nature of
the mind and the relationship between the mentdl the environment
might be puzzled by Hofstede’s assurance. The issbeth complex and
tricky. On the one hand, it supposes that, to bdyg f®w authorities, we
know how to conceive properly the tension betwéen‘savage’ and the
‘domesticated’ mind; and, one quotes the work daek Goody, that of
Claude Levi-Strauss; or, the deviation betweerfgh#hological’ and the
‘normal’; and, there, besides Georges Canguilhgrhilsophical oeuvre
in the domain of life sciences, who to consulthe tmmense library of
psychopathology who might not go in the sense ofgddhem’s uncer-
tainty about the very nature of the deviation? By eate, the most recent
critical anthologies in philosophy of sciences (et of Yuri Balashov
and Alex Rosenberg, Routledge, 2001); and in pbgbg of mind (e.g.
that of David J. Chalmers, Oxford, 2002) are sagifoe sheer bewilder-
ment, insofar as the mind and its operations aneexmed. Indeed, this
may not be a sufficient reason to raise doubtsherefficacy of a practi-
cal reason.

Hofstede’s model of intervention trades on a diagdefining the
core of any culture from an index having as enttl@®e notions—
rituals,” ‘heroes,’ ‘'symbols’—, as what activateclkl practices and their
referential registers. By age ten, believes Hofsteahy citizen has inter-
nalized them, and converted them into a constrgiffiabitus,” a concept
he borrows from the French Pierre Bourdieu in otdedesignate a way
of being and behaving, as it is conditioned by smailture. Visible to
anyone, including a disagreeable observer, theataglating to the cul-
tural frame of reference would be, in terms of negnfully decodable
and understandable only to insiders, that is nstawed inculturated for-
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eigners. In effect, it expresses the cultural steshsl of ‘the desirable,’ in
terms of agreement and disagreement in referen@n tethics; versus
‘the desired,’ in terms of individual interest, spieally in the tension be-
tween yours and mine. Hofstede’s intercultural vgafe of the mind
would witness to a meta-grammar. This system idt fiom regional

grammars of norms presiding over activities betwtendesirable and
the desired in schemata created by binary oppasigoich as the follow-
ing used in his information questionnaire.

Evil vs. good
Dirty vs. clean
Ugly vs. beautiful
Unnatural vs. natural
Abnormal vs. normal
Paradoxical vs. logical
Irrational vs. rational

Relativist in the light of its avowed respect &k possible cultural
ensembles and their internal ordering principlegfstéde’s horizon
comes to reproduce the ‘grand dichotomy’ model euthaddressing its
implications. Moreover, it transcribes, on businesmagement agenda,
an equation between economic convergence and egdésmscendence
of any alterity; and by this fact, it might be bggang, to some extent, the
equality principle between cultural systems, inesrtb outline the re-
guirements of a transnational organization. Thugpomes without sur-
prise that Hofstede would seem perplexed by thiettat: one,

‘there is little evidence of international convangg over time, except an
increase of individualism’;

two,

‘not only will cultural diversity among countrieemain with us: it even looks
as though differences within countries are incregdiop. cit.: 238);
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and three, finally, this commonsense observatiat thight not have

needed twenty-five years of comparative researdiftyncountries:
‘culturally a manager is the follower of his or Hetlowers: she or he has to
meet the subordinates on these subordinates’ aulgwmound. There is free

choice in managerial behavior but the cultural t@msts are much tighter
than most of the management literature admits.’ ¢dp 235)

An intellectual challenge, Geert Hofsted€sltures and Organi-
zations. Software of the Minsl exemplary, compared to treatises that can
be found on ‘sidewalks of transnational managentkeobry’; in these
‘wilder areas where, as John Micklethwait and Adiooldridge put it
felicitously, theory mixes with self-help, philodop futurology, or
downright quackery—these unmapped regions (...) whieeegreatest
fortunes are to be made’ (op. cit.: 304). Hofstedendeavor stands as
both a paradox and a question mark a propos thaboohtion between
the economic and the cultural reason. Sign and siofba will to truth,
it attempts to reconcile lines of competing statetsiethose on the valid-
ity and coherence of self-regulating cultural bedi@nd those of the eco-
nomic reason as directive of a global historicaivaygence. It has the
straight of a beautiful illusion that reminds meaogifted teenager’s ex-
quisite illumination. In hidNature Loves to Hide. Quantum Physics and
the Nature of Reality, a Western Perspec(@xford University Press,
2001), Shimon Malin, a professor of physics at @tddJniversity, to the
purpose of ‘the doctrine of the oneness of minefpembers a story told
by Kenneth Brower, the biographer of Freeman Dysdnthe second
generation of American quantum physicists in th&0k9

Freeman told us that when he (...) was fourteen desterted a religion. Un-

happy with the Christian notion that the heathendmomed for reasons out of

their control, he had begun a sect of his own.akwonvinced suddenly that
all people are the same. We are all one soul fierdifit disguises. | called it

Cosmic Unity (....) | seem to remember that | eved haconvert. Cosmic
Unity lasted about a year, | think.” (op. cit.: 334

An adolescent fancy?, asks Malin. Yes, the oneoéssind, and acting
like a mirror and actualizing one’s own reflectidhat is Plotinus’ phi-
losophy inThe Enneaddnsists Malin. And he adds,
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“‘we are all one soul in different disguises,’ tli®a precise enunciation of the
idea of the oneness of mind. This gifted fourteearyold boy suddenly taped
into the universal mind.’ (op. cit.: 234)

6.

From yesterday to tomorrow, our predicament remaiggestion: how to
handle a collaboration between our three compataagons—the eco-
nomic, the political and the cultural; and, deféimel authority of an ethics
of human dignity. The complex systems englobingugsthe products of
our intelligence and imagination. They should netdme our masters.
They contribute to the invention of our social it#es. We should be
conscious and responsible participants in thisgsscaffirming a critical
primacy of the ethical reason over the economie pilitical and the cul-
tural.

At the turn of the new millennium, Mary Modahletlvice presi-
dent of Forrester Research Inc. that specializesarket analysis, warned
us about a new global enterprise of extreme effmye electronic com-
merce, which was steadily modifying the basic dtres of transnational
companies. HeNow or Never. How Companies Must Change Today to
Win the Battle for Internet Consumétdarper Business, 2000) addresses,
indeed, experts on how to ‘exploit internet bustne®dels’ and ‘defy the
gravity of the old ways.” However, its main expltioa is on diversity in
businesses, and about forms of alterity represdmntezbnsumers’ differ-
ences. The research dwells on the psychology daets, processes and
dynamics of integrating individualities into thensmerce systems. In
sum, here, we face a concrete illustration of nsg&tems transcending,
for commerce purposes, Amitai Etzioni’'s analysiscomplex organiza-
tions and Geert Hofstede’s software of the mindypam.

How to resituate the notion of compliance as aatnaftitude?

Compliance, yes, in our public collective systeinslwared spiritual
values in this global culture; in reference to domstitutive language of
our community, the legality of values it enshrimesording to a code of
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ethics in the making, and transcending its own mi@atructure in a
transhistorical and transcultural effort. How, cepiually, one could
comply to what such an abstract sign might be ssipgp a symbol

traced by an unstable moving point, a cipher repm#sg a possible con-
vergence of continuous lines on the surface obhedt? In sum, could we
speak allegorically of a path which, from the umgess of human dig-
nity as demarcated through time and space in apicilly of narratives,

would state its own alignment in its transcriptiafdessons from tradi-
tions?

Reformulated in our concrete communities of exisge within
their laws and governance codes, and how the étieiason is articulated
in them, compliance to human dignity exigenciesusthetand as our su-
preme value, an absolute one. It should, in effgescribe and evaluate
the activity of both the economic and political geas. In this way, this
notion of compliance would come to allegorize ftsal modalities of
agreement and obedience whose lines intersectitdimmon space of
our ‘we-community’: acquiescence to, and accorchviggally binding
values in symmetrical relations. On the other hamdntransitive deter-
minations of difference, obedience to the authaoitya grammar whose
components, as they were well summed up in a™¢¥ntury note by
Renouvier, which can be found in the Lalande diciy of philosophy:
ipseity, alterity, synthesis. As a matter of fabgy call their coherence in
the dynamic succession of identity, distinctionied@ination. And, com-
pliance comes to signify a perpetually recommersssdch for an access
to an ethics of coexistence. Should not we adaget, h@cke’s language a
propos knowledge of the existence of beings antgthiand promote an
ethics presiding over acts, dispositions, willingméhat synchronizes eve-
rything for the better? In our time, accenting threject of hisTotality
and Infinity, Emmanuel Levinas reminded us this which transseaid
technicalities:

‘the word ‘ethical’ and the word ‘just’ are the sarword, the same question,
the same language.’

January 30, 2006
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